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How can you speak of purgatory as a place, or any length of time in purgatory?

There must be something analogous to space and time, in the world to come. More accurately speaking, purgatory is a process, a state, rather than a place. 

The Catechism (1031) states that; “The Church gives the name Purgatory to this final purification of the elect, which is entirely different from the punishment of the damned

"As for certain lesser faults, we must believe that, before the Final Judgment, there is a purifying fire. He who is truth says that whoever utters blasphemy against the Holy Spirit will be pardoned neither in this age nor in the age to come. From this sentence we understand that certain offenses can be forgiven in this age, but certain others in the age to come."(St. Gregory the Great)
In this universe, time is a measure of the rate of change. In a process of purification, there is also a change, a flow of events. The medieval theologians were well aware that time works differently in the afterlife. They distinguished between time here on earth; eternity, the perpetual present which God experiences; and a middle, less well understood state experienced by souls in the afterlife called "aeviternity."  

The “days of indulgence” attached to particular prayers are dispensation from an equivalent number of days of penance here on earth, never days in purgatory. 

The Church has never said that purgatory involves the same kind of time as we experience here on earth, or even time at all. Cardinal Joseph Ratzinger in “Eschatology” suggested that purgatory may involve "existential" rather than "temporal" duration.  It may be something one experiences in a moment, rather than something endured over time. 

Why is it said that the pains of purgatory are more intense than any pains here upon earth? 

St Augustine says in a sermon (xli De Sanctis): "This fire of Purgatory will be more severe than any pain that can be felt, seen or conceived in this world." 

In Purgatory there is a double pain: firstly, the pain of loss, the delay of the divine vision; secondly the pain of sense, namely punishment by fire. “With regard to both the least pain of Purgatory surpasses the greatest pain of this life.” (Aquinas)

The more one desires something, the more painful is its absence. After this life the holy souls desire the Sovereign Good with the most intense longing, and they grieve exceedingly for their delay. 

Moreover, the more sensitive a thing is, the greater the pain it endures. The soul feels the greatest pain when a hurt is inflicted on the soul itself, rather than on a part of the body, as during physical sufferings in this life. 

However, the greatest saints stress that since the soul in purgatory is in closer union with God than here on earth, it experiences correspondingly greater joys. St. Catherine of Genoa wrote: 

"God inspires the soul in Purgatory with so ardent a movement of devoted love that it would be sufficient to annihilate her were she not immortal. Illumined and inflamed by this pure charity, the more she loves God, the more she detests the least stain that displeases him, the least hindrance that prevents her union with him." 

She explained: 

"Apart from the happiness of the saints in heaven, I think there is no joy comparable to that of the souls in purgatory. An incessant communication with God renders their happiness daily more intense, and this union with God grows more and more intimate, according as the impediments to that union, which exist in the soul, are consumed. These obstacles . . . are the rust and the remains, as it were, of sin; and the fire continues to consume them, and thus the soul gradually expands under the divine influence. Thus, according as the rust diminishes and the soul is laid bare to the divine rays, happiness is augmented. The one grows and the other wanes until the time of trial is elapsed . . . With regard to the will of these souls, they can never say that these pains are pains, so great is their contentment with the ordinance of God, with which their wills are united in perfect charity." 

There is no teaching that the pains of purgatory outweigh the joys of purgatory. St. Catherine points out that the souls in purgatory, in their sufferings “can never say that these pains are pains, so great is their contentment with the ordinance of God, with which their will are united in perfect charity." 

The pain of seeing one’s imperfections and shoddy works go up in smoke may be more than outweighed by the joy of seeing some of them remain and inwardly hearing, "Well done, thou good and faithful servant," from the ever-loving Source of our redemption.

Purgatory doesn’t appear in the Bible. It was devised by the Catholic Church as a way of maintaining their power over people. Indulgences for souls in purgatory were a Catholic money-making invention.
The practice of prayer for the dead is found in the Second Book of Maccabees (2 Macc. 12:46): "It is a holy and wholesome thought to pray for the dead, that they may be loosed from sins." 

Now there is no need to pray for the dead who are in heaven, for they are already in bliss. Likewise it is futile to pray for those who are in hell, because they cannot be loosed from sins – they are beyond all help. Therefore it seems that there are some souls who have died in charity but are are waiting to be freed, not yet loosed from their sins. 

These souls are not consigned to everlasting death, but neither can they obtain glory without being cleansed, because nothing unclean may enter the heavenly Jerusalem (Apoc 22:14). Therefore some kind of cleansing remains after this life. 

Sacred Scripture should be read in harmony with the Tradition of the Church. Prayers for the dead are found in early Christian catacombs and in early church liturgies:  

"For her daughter Falconilla had died, and said to her in a dream: Mother, thou shalt have this stranger Thecla in my place, in order that she may pray concerning me, and that I may be transferred to the place of the just." (Acts of Paul and Thecla A.D. 160)

"Abercius by name, I am a disciple of the chaste shepherd...He taught me .. faithful writings...These words, I, Abercius, standing by, ordered to be inscribed.In truth, I was in the course of my seventy-second year. Let him who understands and believes this pray fro Abercius."  (Epitaph of Abercius A.D. 190)

Tertullian mentions anniversary Masses for the dead: "As often as the anniversary comes round, we make offerings for the dead as birthday honours."  (The Crown 3,  AD 211)
During the Protestant Reformation, Martin Luther criticised the abuse of indulgences but initially accepted belief in Purgatory. In 1519 he said that its existence was undeniable. In 1530 he changed his mind; he said that Purgatory could not be proven to exist. Later that year he rejected the concept of Purgatory entirely. He excluded Maccabees from the canon of Scripture. Since then, most  Protestant denominations have rejected any belief in Purgatory.

The Council of Trent halted the abuses of indulgences. In 1567 Pope Pius V cancelled all grants of indulgences involving any fees or other financial transactions.

Moreover, there are Protestants who believe in purgatory. C.S. Lewis, for instance, was very explicit in his Letters to Malcolm:

"Of course I pray for the dead. The action is so spontaneous, so all but inevitable, that only the most compulsive theological case against it would deter me. And I hardly know how the rest of my prayers would survive if those for the dead were forbidden. At our age, the majority of those we love best are dead. What sort of intercourse with God could I have if what I love best were unmentionable to him?" 

"I believe in Purgatory. . . . Our souls demand Purgatory, don't they? Would it not break the heart if God said to us, 'It is true, my son, that your breath smells and your rags drip with mud and slime, but we are charitable here and no one will upbraid you with these things, nor draw away from you. Enter into the joy'? Should we not reply, "With submission, sir, and if there is no objection, I'd rather be cleansed first.' "It may hurt, you know'--"Even so, sir.'" 

"I assume that the process of purification will normally involve suffering.. . . The treatment given will be the one required, whether it hurts little or much." "My favorite image on this matter comes from the dentist's chair. I hope that when the tooth of life is drawn and I am 'coming round',' a voice will say, 'Rinse your mouth out with this.' This will be Purgatory. The rinsing may take longer than I can now imagine. The taste of this may be more fiery and astringent than my present sensibility could endure. But . . . it will [not] be disgusting and unhallowed." 

